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               The ritualistic approach of the Vedas and the conventional Hindu believes in 
the Vedic literature and Vedic customs was very tenderly restored in the orthodox 
systems of Indian philosophy. But the revolt of Cārvāka, Jainism and Buddhism form 
an era in the history of Indian thought, which finally breaks the boundary of 
conservative ideas and rigidity and propose a new out look to perceive and realize the 
world from practical stand point besides spirituality. These systems have explode the 
method of dogmatism and helped to bring about a critical and different point of view. 
These schools are called nāstika or heterodox as they do not accept the authority of 
the Vedas. The Cārvāka, Jaina and Bauddha schools represent the great intellectual 
movement of philosophic spirit in India.   
 

            The Cārvāka school is known as ‘nāstikaśiromaṇi’1as it attains the highest 
position over all the nāstika schools. The history of Cārvāka is very old. There are 
differences of opinion regarding the time of origin of this philosophy. But it is a 
general view that its genesis happened during epic era, i.e. between 6th and 2nd 
century BC. Materialism was developed in India in the post Upaniṣadic and pre-
Buddhistic age. The Cārvāka is mentioned in the Ṛgveda, the Epics and the 
Śrīmadbhagavadgītā. The Śvetāśvatara Upaniṣad also preserves the idea of the 
Cārvāka school.  Bṛhaspati is said to be the founder of Cārvāka school. The main 
work of this system, the Bārhaspatya-Sūtra (600 BC) is lost and its teachings have to 
be reconstructed from the exposition of the doctrine by its Buddhist, Jaina and other 
critics. Tattvopaplavasiṁha of Jayarāsi Bhatta, the Ṣaḍdarśanasamuccaya of 
Haribhadrasuri and the Sarvadarśanasaṁgraha of Mādhavācārya are a few other 
works which elucidate the Cārvāka thought.  
 

               The Cārvāka school represents the materialist thought of Indian philosophy. 
It is a highly practical philosophy as it emphasizes the practical attitude of life as well 
as of the world. The Cārvāka is a non-Vedic, materialistic and anti- super naturalistic 
doctrine which emerges as an alternative to the orthodox pro-Vedic āstika school as 
well as a philosophical predecessor to subsequent or contemporaneous nāstika 
philosophies such as Jainism and Buddhism. Actually the Cārvāka school is a protest 
against excessive spirituality of the early brahmanic thought. The origin of the word 
Cārvāka is shrouded in mystery. Some derive the word from cāru vāk (cāru=nice or 
sweet, vāk= word or tongue) or sweet tongued because the Cārvāka propounded a 
doctrine that was attractive to the common people. Others derive the word from the 
root carv (to chew or eat) as it signifies a person who believes in the motto ‘eat, drink 
and be merry’2 or a person who eats up its own words or who eats up all moral and  
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           ethicalconsiderations.Aording to some others, the word Cārvāka derived from the root carv may also mean a 
demon. In short, he who believes in enjoyment of life and never thinks about the reality of merits and demerits etc. 
ensuing from the deeds of present life and who does not believe in any object beyond direct perception is a Cārvāka.3 
The word used for materialism in Indian philosophy is lokāyatamata, and a materialist is accordingly called lokāyatika 
i.e. who does not believe in any reason but depends upon what ordinary people say or 
do4 is explained as lokeṣu āyatam (śāstram). It means a philosophy for common people. The term was first used by the 
ancient Buddhist until around 500 B.C.E. to refer to both a common tribal philosophical view and a sort of this 
worldly philosophy or natural lore.5 The term lokāyata is very appropriate for the philosophy propounded by 
Bṛhaspati, the main aim of which is to preach material enjoyments as the goal of human life.6 Thus the approach of 
Cārvāka philosophy towards life is always very realistic. So it is described as an atheistic or materialistic movement in 
philosophical arena. 
 

Cārvāka as a realistic philosophy :  
  

            Apart from all the orthodox and heterodox systems, the Cārvāka envisages a different pave for the common 
people with idiosyncratic features. The views, arguments, dogmas and practices of the Cārvāka system are much more 
hedonistic. It prescribes the realistic way of judgment to lead the life. The messages of moral or ethical sermons and 
spiritual values are very rarely stroked by the Cārvāka philosophy. It supports the enjoyment of life rather than 
searching for ultimate truth because this system rejects supernaturalism. That means this materialistic doctrine holds 
that only this world exists and there is nothing beyond.7 It recognizes neither any supernatural God8 nor any 
immaterial soul. 9 This system acknowledges that there is no soul apart from this body.10 Moreover, it rejects the 
existence of the after-life (paraloka) also11 because it advocates only pratakṣa (perception) as a valid pramāṇa.12 Thus 
the existence of any kind of supernatural objects like God, soul, hell, heaven etc. which cannot be perceived are not 
accepted in this system.13 According to it, there is no other hell than the pain received in this world.14 Whatever is seen 
or felt is only true because we should rely only on that which can directly be perceived through our sense organs. So it 
is worthless to waste our time in pursuit of the Ultimate Truth or Ātman or Brahman. Rather, one should strive to get 
pleasure in the present life at any cost15 because no one knows what will happen after death. So the conception of 
rebirth is meaningless.16 Thus the Cārvāka system never suggests going for self-mortification by any means to attain 
salvation. According to it, the idea of salvation, the idea of giving up all worldly desires only because they are 
sometimes entitled with pain is totally foolishness. In this connection the followers of Cārvāka system argue that the 
berries of paddy rich with the best white grains, what men seeking his true interest, would fling away because it is 
covered with husk and dusk.17 That means one should not have to avoid the worldly pleasures in the fear receiving 
pain. And anyone who does it is indeed a fool like a beast.18 Moreover they acknowledge that Vedic oblations and 
rituals are meaningless. Further, the people that are entrusted to do this kind of rituals, sacrifices etc. are also 
identified as warped and crooked.19 Regarding the practice of animal sacrifice Cārvāka opines that instead of animals 
being put to the sacrificial alter to please the deities, the people offering the sacrifice should put forward their own 
sons or daughters. 20 That means according to them it is better to do harm to our nearest and dearest one than to exploit 
those innocent animals because it is inhuman to hurt these guiltless animals for our own benefit.  
  

                Criticizing the customary believes and usages of Indian people about cremation and the after work (śrāddha 
rite), the Cārvāka system points out the real and practical duties of a human being. They are of the opinion that it is 
rubbish to bestow offerings to our kith and kin after their death.21 Rather we should offer them respect and perform 
our duties towards them when they are alive. About the theory of creation of the world also the Cārvāka philosophers 
have a very coherent view. They deny the existence of any conscious purpose behind the world and explains it as a 
mere mechanical or fortuitous combination of elements. That means according to the Cārvākas, the material elements 
themselves have got its fixed nature (svabhāva). It is by the nature and laws inherent in them that they combine 
together to form this world. Thus the metaphysical outlook of the Cārvāka philosophy is completely empirical, not 
transcendental.   
 

               Reiterating the Cārvāka standpoint it can be said that we have to be very rational in performing our duties 
and should enjoy our lives in due course of our sojourn in this world. 
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