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Abstract —

‘Yoga Sutras’ of Patasijali is an authoritative text on ancient Indian Yoga tradition

that teaches the method of joining the human soul with God. This text has been
commented by various profound scholars throughout the centuries.
The fourth chapter namely ‘kaivalyapada’, discusses about ‘Absolute Independence’.
We find here a unique kind of Samadhi namely ‘Dharma-Megha Samadhi’(1V.29),0r
the trance known as ‘Cloud of Virtue’. It states “Having no interest left even in the
Highest-Intellection there comes from constant discrimination, the trance known as
the *Cloud-of-Virtue’.

The jizana consists in the discrimination of the difference realising that the Citta
is the instrument and not the Self. In the state of Samadhi, when this highest
knowledge is realised, then arises the positive activity of the spirit. Up to this time the
effort was in a sense negative, only- separating the spirit from mind-energy-matter.
When this separation is realised, then the Spirit manifests its own attributes fully. This
manifestation of the attributes (dharma) of the Spirit on its own plane above the planes
of Prakyti (mind-energy matter) is the highest form of Samadhi. It is positive Samadhi
and is called ‘Dharma-Megha Samadhi’.

Many commentators like Vyasa, Vijnanabhikshu, Vachaspati Misra, Bhojdev,
Ramananda Yati, Anant Dev, Sadashivendra Saraswati have commented upon the
same sutra and have various opinions and interpretations.. This paper attempts to
illustrate those views and unfolds the exact nature of the ‘Dharma-Megha Samadhi’.

Introduction -

“Yoga Sutras’ of Patasjali is an authoritative text on ancient Indian Yoga
tradition that teaches the method of joining human soul with God. This text has
been commented by various profound scholars throughout the centuries. The
fourth chapter of this text namely ‘kaivalyapada’, discusses abou the ‘Absolute
Independence’. We find here a very unique kind of Samadhi' namely
‘Dharma-Megha Samadhi’ in the sutra ( 1V.29). It states the nature of the

Samadhi as such — “SHEEAT SAFH [GeT AT faameaTadwa=: quire:”| It means

“Having no interest left even in the highest-Intellection there comes from
constant discrimination, the trance known as the * Cloud-of-Virtue”.

Actually the topic of ‘Samadhi’ with all its aspects have been discussed
thoroughly in the first chapter namely ‘Samadhipada’. Patasijali distinguishes
between two kinds of ‘Samadhi’. The first is ‘Cognitive trance’?or
‘Samprajiata Samadhi’, covering all those ecstatic states connected with
objects of cognition and the second is ‘Supra-cognitive trance’ or
‘Asamprajiata Samadhi’® being devoid of objects and thus transcending all
mental content.
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So, now it is interesting to see that why this
unique kind of Samadhi namely ‘Dharma-megha
Samadhi’ has occurred again in the fourth
chapter. What’s the Co-relation and co-ordinance
of this to the previous one? Many commentators
have commented upon this topic and have their
own views and various opinions. So let’s illustrate
those views and see how they look upon this
topic.
++ Opinions of the Commentators —

1.Vyasa bhasya by Vyasa — In his commentary,
he says, “TaT¥ FATE: THTEA AT FFHIE: T
At 7 ferfeyomeraa qat fhe aau feeasearta:
T AT SERTESTAAT] T T IR
ST TET T Gl 17 FaTiatal” [t means
when the Brahmaga, the Yog: has no interest left
in the highest Intellection i.e. desires nothing
from that then unattached even to that, attains the
discriminative knowledge ever present, and thus
by destruction of the seed power of potencies,
other thoughts are not born. Then attains the
trance known as ‘The Cloud-of-Virtue’.
He finds resemblance between

(highest SEEETCIIK
(discriminative knowledge of spirit and matter)

because the same is the fruition of the final state
of cognitive Samadhi namely ‘srERaTTas TwE=TT

Tarfar  (appearance of Egoism). Therefore he
says — ‘T THSEATAHATHEAT eqTiaa: I

2. Tattva Vaisarad: by Vacaspati Mista — Written by
a prolific writer who has explained this in detail.
According to him as long as the notions of outgoing
activities exist, the Brahmara does not come to
possess the constant manifestation of discriminative
knowledge. When however he arrives at the stage
when all other thoughts cease to exist, then he
becomes possessed of constant discriminative
knowledge. — ‘SFHE=®T TRTHTST ATATHTIHTAT I

Then comes to him the trance known as the ‘Cloud of

Virtug’. HaTeeATaaT-agid aufd THTeEaid e
T=Ad | The word =" s derived from the root ‘g
=9 and the word “€¥’ is derived from ‘g &Teor

and therefore it showers all the virtues.

intellection) and

3.Yoga Varttika by Vijaanabhiksu — An excellent
commentary provides details about the topic. The
writer assumes both the words ‘FHg&IT and the
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fFaFeata’  as  same. He says WESEA

fIasHTeTeRTE: 17 He defines the trance by taking
support from the aphorism — ‘ad: FAaFHAFRT: I’

(IV.30) as such- ‘Ferers -FHTLAT H:or9oneqers o+
Tgfar ad e @ =11t is the vehicle of action grown

strong by the residua of afflictions like Nescience,
egoism, attachment, aversion and love of life and three
kinds of actions’ like white, black or white and black
that surely becomes the cause of life-state. Unreal
cognitions® are the cause of existence. So when these
afflictions and actions being removed and utterly
uprooted the wise man becomes free even

while alive. (the Jivanmukta)' st SIEFHHET aTH-

TFATA g MuaTqI’He  further states Dharma
means highest activity, above the sphere of causation,
where the actions are neither white, black nor grey, an
activity that leads to the highest end of Man. An
activity which is the highest end of Man. It is called
Megha or cloud, because this state of Samadhi rains
such Dharma, is full of Dharma and Dharma alone.

Here the Yogi is also detached towards
“HAATETIETgea  and ‘“HIATqA’, the attainments
born out of discriminative knowledge and thus reaches
towards constant flow of discriminative knowledge
and attains the supreme state of cognitive trance-
‘Dharma-Megha’- #a=m Ay FeseTgzaEH-
HEATET FEIATAT R TTRTST T |

4. Rajamartapdavrtti by Bhojaraja - Defines as
such —

1.'YHS=ATT as ‘ATadl qeaTdl TATHRH G eari
e e ST awEa] I© means  careful
contempiation of the nature and respective
peculiarities of all the categories arranged in due
order.

2.1+ T’ means ‘non-aspirant’, from ‘a’ meaning
negation and ‘kusida’ interest, that is
disinterestedly or one who does not wish for any
fruition. He further says,

3. TEATALITHAEY  FaTaRiaa®elTd:  Trerdrq
e FATIA:1” means there is produced from the
appearance of constant discrimination, on the
cessation of all foreign thoughts in the Yogi’s
thinking principle, the meditation called the
‘cloud of Virtue’.

4But also focusing on ‘actions’, he has
commented, ‘STEFERFAF gH THIEUTIETI S
Tefa gt enf@=: - that which showers or
irrigates profusely the virtue which is neither
black nor white. Here we find the reference of
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“Yoga sutra’- FHTSEFATHE ATRA e fHaeumy |
(IV.07).

5.Vivarapa by Adi Sasikara - Here we find
different explanation by the commentator as

compared to others. The meaning of ‘SIFHIT is
give as, ‘FgfEF - ‘FFHIE: Agfaw: wata I The

commentator further explains the gist of the sutra
such as —‘TasEmYEREAWEES T FFyg
T AT eERTq THSE ST T WA, qATy
TS ATk | q9AT q997 YT st der
T g7 faseTfaa @&t 1” The Yogi then finally
unwanted of the discriminative knowledge of
spirit and matter, and the attainments thereof;
generates a constant, permanent discriminative
knowledge, which showers such a virtue and
leads to liberation or absolute independence. As
said, ‘Faeare? 9% ot audS egEe: =iy w0

6.Yogadipika by Bhavaganesa — defines as such
—  ARTEAHTATET "9o1 Ay feeseegeay
SHHEATHT TEIATTET TRIHRTST Fadieas: | It is quite
similar to the previous commentators. As the state
is without obstacles, the light of the mind is pure
and by being free from all the impurities of the
form of concealing factors. This knowledge being
illimitable there is very little left to be known.
The commentator is also of opinion that this is the
supreme state of cognitive trance. He further says

— ' 3TH ANTored g i erdwre:y

7.Yogamagpiprabha by Stz Ramananda Saraswati
—The commentator has very systematically
explained the topic. For him,

1.prasarikhyanam means the knowledge of
distinction between prakrti and purusa, which
arises to one who reflects upon the twenty-six
principles, and which has as its incidental fruits,
the state of being the controller of everything,
etc..

2.akusida means he who is free from
‘attachment’- that which dwells in or is plunged
into contemptible objects. For him who has no

attachment towards the incidental fruits of
prasasikhyana, there results the stream of
discriminating knowledge termed ‘Dharma-

Megha’- which is the supreme state of cognitive
trance.

3.50 according to him it is termed as dharma-
megha because it showers the merit which
transcends the state of being either pure or impure
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and which has liberation as its fruit. On account
of detachment towards the incidental fruits of
prasasikhyana, there results the supreme state of
cognitive trance through that, the suppression of
prasasikhyana.

8.Yogasutrarthabodhinz by Narayapatirtha -
this commentary doesn’t depict much about the
topic. It is quite similar to the above mentioned
one. The same is expressed in other words. It
says that by the destruction of all afflictions, The
Yogi enjoys the state of liberation being alive.

9.Patarijala-yoga-sutravrtti by Nagojibhatta -
Here, the topic discussed is very similar to that of
Yogad:pika by Bhavaganesa. Even the lines also
match to each other’s. So the description of
‘Cloud of Virtue’ is similar to Yogadipika.

10.Bhaswat: by Hariharananda arapya - The
only difference lies here is an example of ‘lake’ is
given to the Sadhaka. As because of rain the lake
is filled without any effort; in a similar fashion
the sadhaka is showered by the liberation.

The commentator has not written the names of
two attainments i.e. ‘Fatfsg@ and ‘HASTIA .
He has only written the word ‘attainments’.
Otherwise other description is similar to the
previous ones.

+» Conclusion -

Thus after observing all the above

commentaries, various interpretations and

opinions we can have a conclusion that ‘Dharma-

Megha’ is —

1.The supreme state of cognitive trance and it’s a

gateway to the Supracognitive trance.

2. A man who has attained ‘Dharma-Megha; is

above all afflictions and actions, his mind is free

from all taints, and there is nothing that is beyond

the scope of his knowledge.

3.Being the cloud of Dharma all attributes are

known to him. Then the man is in his ‘Swarupa’-

this is ‘Kaivalya’, this is ‘Self-realisation’, the

state of true freedom, though full of highest

activity.
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