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Neeti & Dharma 
     At the very outset it is necessary to state that “Dharma” is not at all a 
synonym of “religion”. The word religion is frequently used by scholars as a 
synonym for “Dharma”. This creates a great deal of misunderstanding and one 
fails to note the very root of ancient Indian thought. Therefore, a clear and 
unbiased interpretation of the concept of Dharma becomes necessary. 
Vaisheshik Darshan States:1 
 

“यतो अ यदुय िन येसहते ुय:स धम:।” 
 

 “That which leads to material and spiritual welfare is Dharma” 
 

Mimansa tells us: 
“चोदना ल णो अथ  धम:।”2 
 

    “Such an activity as will inspire one and will maximize pleasures & welfare 
and minimize strain/plain is Dharma” 
 It is noteworthy that the social structure of India religious ideas 
institutions, outlook of people towards life, their tattoos and superstitions, still 
remain the same as they were two thousand years ago despite continuous efforts 
for change. These have been handed down from centuries till through an 
unbroken chain. This is particularly true about rural India and also about urban 
population to same extent. In fact, two totally different societies seem to be 
living in the same age on the one a society in rural India and in urban minds 
sticking to age old ideas institutions and philosophy and on the other side a 
society fast approaching to modernization and science, the so called computer 
age Taking this in view a survey of socio political ideas during Kautilya’s 
period’s also necessary in the present context. 
 

Mahabharata also writes: 
 
 

“धारणा दम इ या  धमण िवधतृा: जा:। 
य या दारण सयंु ं  स धम इित िन या।।”3 
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  “That which sustains the world & people is called 
Dharma. Only that which has the attribute of 
sustaining life can be termed as Dharma” 
     The term “Dharma” is derived from the Sanskrit 
root “Dhru”(ध)ृ, which means to sustain. Whatever 
that sustains life is Dharma. The definition given by 
Maharshi Kanad in his Vaisheshik Sutra quoted 
above goes to the root of the things. Vaisheshiks tell 
us that the concept of Dharma has two fold 
objectives, viz.:4 
1) Abhudaya (अ यदुय) or material prosperity. 
2) Nishreyas (िन ेयस) spiritual welfare. 
   Material prosperity is nothing, but what we call 
economic welfare today. This material prosperity is 
acquired by material means/wealth i.e. ‘artha’ and the 
enjoyments in life i.e. ‘Kama’ the second objective is 
fulfilled in liberation or ‘Moksha’. Thus, ‘Dharma’ 
itself leads to realization of the four fold objectives of 
life. This relevance is illustrated in the diagram given 
below. 
   ‘Dharma in ancient India was far more 
comprehensive and real life concept as compared to 
western concept of religion which is dogmatic & 
other worldly. 
‘Dharma’ as Duty: ‘Dharma has yet another 
meaning which is quite significant from economic 
point of view i.e. Dharma is conceived as a duty 
allotted to a person in the social division of labor. 
    The concept of Dharma is to be understood only in 
relation to the four fold social division of labor 
(Varna) and the four fold division of human life 
(Ashram), and the duties connected with them. 
‘Dharma’ in this sense becomes a kind of duty Binoy 
Kumar Sircar5 observes that there are three different 
sheds to the term Dharma i.e. 
1) Dharma is Law 
2) Dharma is Justice 
3) Dharma is Duty 
    The duties assigned to the four classes of society, 
Brahmin (The thinkers and teachers), kshatriya 
(warriors) Vaishya (men of commerce) and shudra 
(servants) are called Sva-Dharma in Mahabharata and 
also in Geeta. 
    ‘Dharma is thus, more related to this world affairs 
rather than with other worldly affairs. Activity for 

economic welfare was viewed as a sacred duty. This 
conception of dharma is for away from the so-called 
religions and their preaching’s. 
     The only thing was that dharma need not limit its 
sphere to this worldly activity but also thought of 
spiritual ends or in other words, a duly satiated man 
for, wants are unlimited. 
    Such a broader and comprehensive thought was 
one of the objectives of human life. 
Swdharma 
     Individual life can’t be led to perfection without 
following ‘Svadharma’. Vedic Visions present a set 
of ethical values that is based on the concept of Swa-
dharma that is one’s own duty. The concept of Swa-
dharma is further related with the three type of 
concept of individual and social life. It is also to 
understand the concept of swadharma - one’s own 
duty. The term is composed of two words  swa - own 
and dharma - duty. What is one’s own duty? is not a 
question easy to answer. There are different aspects 
of this question.6 
 

     Here the word dharma is not used to mean religion 
which is the popularly understood sense of the term. 
     The Geeta says ‘swadharme nidhanam shreya 
paradharmo bhayavaha’ - one should prefer to die in 
swadharma but it is fierce to accept a dharma of 
other. This does not certainly mean a person should 
die in the religion. Hindu, Muslim or Christian 
wherein he is born! Because when this statement was 
written there were no such bifurcations.7 
      The Geeta, by this commandment, just has to 
clarify that one should attend his own duties allotted 
to him by virtue of his social class and / or his stage 
in life. 
      Swadharma primarily means ones duty he is 
supposed to discharge by virtue of the social class - 
varna to which he belongs. As in case of a brahmin 
priestly class it is teaching and learning in case of 
kshatriya - the warrior class it is to fight a war for 
justice, in case of a vaishya - trading class it is to deal 
in fair trade and in case of shudra - servant class it is 
to serve others. 
      Swadharma also means the duties one is obliged 
to take up according to his aashram his life stage. As 
in case of brahmachri - bachelor it is to study and 
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incase of gruhastha - household to many and earn a 
living. 
     Now days the definition of swadharma need be 
reinterpreted to suit the contemporary life as far as 
varna class is concerned.  
      Further swadharma also means duties bestowed 
upon a person by virtue of his family and social 
reltions. This includes putra-dhrma - duties of a son, 
bhratra dhrm - duties of brother, mitra dharma - 
duties of a friend, raaj dharma - duties of a king and 
so on. 
Neeti & Justice 
    Jurisprudence is a significant aspect of 
maintenance of law and order in a state. The 
foundations of justice are based upon the right 
jurisprudence. But in practice we find that many 
times criminals are set free and innocents are behind 
the bars. This further leads to nourishment of 
criminal mindsets. This clearly shows that the present 
systems of judiciary is full of loopholes and needs 
reconstruction. These loopholes arise out of partial or 
one sided interpretation of facts.  
    It is not necessary that our wisdom should be 
perfect but it is quite necessary that its faith should be 
sure. Intellect also requires discipline without which 
accuracy can never be achieved. Discipline is best 
when it springs from the inner impulse. The motive 
for discipline must always be the development of 
character and intelligence. The spirit of liberty grows 
with the growing wealth and intelligence of their 
people, their institution, associations and the public 
bodies. Laws exist for those who have not the 
courage and means to defend themselves. The laws of 
this country have not got the magical or supernatural 
virtues. 
     The essence of every jurisprudence is morality. 
True jurisprudence and true morality are inseparably 
bound with each other. Jurisprudence is to morality 
what water is to the seed that is sown in the soil. 
Morality helps jurisprudence by purifying the 
judiciary by purging the passions and prejudices that 
stand in the way of realizing justice in one’s own self.  
   The Human existence in the modern civilization is 
complicated due to a very complex environment we 
live in, starting in the microcosm and expanding into 

the broader macrocosm. We live in multiple spheres 
simultaneously: personal/ individual, familial, social, 
political, national and global spheres. These 
constraints, albeit very inconvenient and irritating, 
are what enable good societies to remain orderly, fair 
to their weak and the disadvantages. Each realm has 
its own norms, exceptions, and priorities usually, 
more than one of these norms and priorities conflict 
with each other .An individual has to adjust own 
behaviors so as to balance these multiple demands. 
Added to this is the enormous complexity of the 
human mind. In addition to these levels of realities, 
the mind creates its own fiction for each one of these 
spheres, which is quite different from the reality. The 
wrong perceptions are dealt with as if these very 
realities. The whole web of reality of the different 
spheres of life and the imaginary realms for each give 
us a very unsolvable bundle of knots. While 
struggling with this web to solve the problem, each 
one of us attempts the impossible, the elusive peace 
of mind and happiness. Jurisprudence in present 
perspective depends upon the following concepts. 
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