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Abstract: The word ‘Saora’ implies a mountaineer, barbarian or savage in 
Sanskrit. The name is also frequently found in the Ramayan, Mahabharat and 
Sanskrit literature. The Savara tribe has travelled all along with epics, history and 
present day world. This paper deals with Savara tribes specially found in the 
mythological aspects and Indian culture. 
Keys Words: Savara, Ramayan, Mahabharat, Aitareya Brahmana, Puranas. 
Introduction: 
    Tribal peoples form a major segment of the world population. They are found 
all over the world. They are called by different names such as "primitive, 'tribal,' 
'indigenous,' 'aboriginal,' 'native,' and so on. India has a large number of tribal 
people. According to The Oxford English Dictionary the word 'tribe' is derived 
from the Latin term ‘tribus’ which was applied to the three divisions of the early 
people of  Rome. 
    The Savara tribe has travelled all along with epics, history and present day 
world. Savara, as a tribe group, was first mentioned in Atreya Brahman. Savaras 
in Aitareya Brahmana ( 7-8) 

Aandhraahaa punaindraahaa pulindaahaa muthinaahaa 
Ithyuthanthyaa bhahavoo dasyunaam bhuuyishtaa ithi 

     The Mundas and other allied tribes appear to have waged wars on equal terms 
with their Aryan opponents. At the end the Aryans conquered the older 
inhabitants of the land and in the first explicit reference to the Savaras, in the 
Aitareya Brahmana they were classed with such Dasyu tribes as the Andhras, 
Pulindas,  Pundras and Mutibas and living as outcastes on the fringe of theAryan 
settlements. This places the Saoras in trans-Vindhyan India about 800 B.C".  
    They are distributed and have separated themselves with Indian soil on all 
directions, somewhere they have their identity, somewhere they have lost it.  
     They are known to be the ancient race mentioned in the Ramayana and the 
Mahabharata in Sanskrit epics. According to historians, the original homeland of 
the savaras is traced between the vindhya and the mahendra mountain ranges. 
This was at one time a part of Trikalinga in the ancient history of Odisha.1 They 
have been associated with Lord Jagannath cult since ages, thus have carved a 
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separate tribal identity of themselves in the arena of 
religious cult administrations of Orissa.2 
The origin of the name Savara 
The word ‘Saora’ implies a mountaineer, barbarian or 
savage in Sanskrit. The name is also frequently found 
in the Ramayana and Mahabharata. 
Historian Views 
Cunningham writes; "the native notices of the 
Savaras ascend to a much earlier period". Although 
the hymns of the Rigveda do not mention them 
clearly, they have a great deal to say about the Dasyus 
who are identified by S. C. Roy with the great Kol 
race . 
    The origin of the name Saora must be sought from 
outside the language of the Aryans. Cunningham 
believes that Saoras derive their name from their 
habit of carrying axe, andthat the scythian word 
Sagaris has been distorted into Savari and then Savara 
or Saora. But Roy (1927) contradicts to the views of 
Cunningham. 
    The word has been divided from verb ‘roye’ to 
carry with a prefix  Saba’ a dead body or carcasses, 
and Savara or Saora means a carrier of Carcasses. 
This root meaning fits in with the primitive 
occupation of the tribe, which lived entirely on the 
spoils of chase. The Saoras had the habit of taking the 
flesh of the dead animalsespecially those that were 
thrown on the outskirt of the village. 
Division of Saora Tribe 
     Cunningham (1884) divides the Saora people into 
two great dimensions, the Western and the Eastern. 
The Eastern Saora separated from their brothers by 
broad tract of country extendingfrom Allahbad to 
Jabalpur in one direction and from Betwa River to 
Mahanadi in the other. Theeastern Saoras have main 
two division called Laria and Uria (Russel and 
Hiralal, 1916). 
Originally the aboriginal Saora community was 
classified into several groups, such as Sudho, 
Sannapania, Mela, Lodoro, Java and Lombolanjia. 
The last group is said to be the descendant ofthe 
earliest most Saoras of the Kalinga division (Maltby, 
1918). But according to the nature oftheir settlement, 
Thurston (1909) divides the Saoras of south Orissa 
into two division such as hillSaoras or Maliah(kond) 

Saoras and Saoras of low (plain) county. The hill 
Saoras are said to bepure Saora tribe as they have 
restructured themselves to the tracts of hill and jungle 
coveredvalleys. 
Ramayana 
   The most famous of the epic references to the 
Saoras is that connected with Lord Ramachandra. 
They are all ultimately derive  from Valmiki's 
Ramayana where, in Book III, Canto 74, it reads  how 
Lord Rama and Lakshman, in the course of their 
search for  Sita, came to the banks of lake or river, 
Pampa, lying to the west of  'Rishyamukha's wood-
crowned height', where an aged ascetic Savari  had 
made her home. 

तौ पु क र याः पपंायाः तीरम ्आसा  पि मम।् 
अप यताम ्ततः त  शबया र यम ्आ मम ्॥ 

                            (Ramayana , Aranyakanda ३-७४-४) 
      Shabari  is an elderly woman ascetic in the later 
versions of the Hindu epic Ramayana. She is 
described as an ardently devoted woman who 
received Rama's darshan and blessing due to her 
Bhakti to him. 
     Shabari was a girl from a tribal village. According 
to Krishna Dutt ji she was seeker of knowledge and 
wanted to know the meaning of Dharma. After days 
of traveling, she met Sage Matanga at the foot of the 
Mountain Rishyamukha and accepted him as guru, 
serving him with devotion. When her guru Matanga 
was about to die, Shabari-  now an elderly lady- 
stated that after serving him throughout her life, she 
now sought to reach for herself the same "abode of 
peace" which Matanga reached.Thereupon, the sage 
said that by the virtue of her seva (service), Lord Ram 
shall give her darshan and asks her to wait for his 
arrival. Saying thus, the sage sitting in lotus posture 
attains Mahasamadhi. As per her guru's words, 
Shabari waits for the arrival of Ram. 

रामणे तापसी पृ ा सा िस ा िस  स मता। 
शशसं शबरी वृ ा रामाय ित अवि थता॥ 

                                           (Aranyakanda ३-७४-१०) 
    Everyday Shabari would go out of her ashram, with 
the help of a walking stick and pluck berry fruits for 
Lord Ram. She would pluck a fruit, first taste it, and 
if it was sweet she would put it in her basket and 
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discard the bitter ones. She wanted to give the good 
and sweet fruits to Ram. The thought never came to 
her that she should not taste it before it was offered to 
a deity. Traditional writers use this narrative to 
indicate that in bhakti, faults are not seen by the 
deities. Thus collecting a few fruits, Shabari went 
back to the ashram and eagerly anticipated Lord 
Ram's arrival. Shabari is commonly used as a 
metaphor for an endless wait for God. 

य  त ेसकृुत आ मानो िवहरि त महषयः। 
तत ्पु यम ्शबरी थानम ्जगाम आ म समािधना॥  

                                                                   (३-७४-३५) 
Ram delivers his discourse on nava-vidha bhakti 
(ninefold devotion) to Shabari, First is satsang , The 
second is to develop a taste for hearing, third is 
service to the guru, Fourth is to sing My kirtan, japa 
or repetition of My Holy name and chanting My 
bhajans are the fifth expression , practice control of 
the senses, nobility of character and selfless service, 
these are expressions of the sixth mode of bhakti. 
Seeing me manifested everywhere in this world and 
worshipping my saints more than myself is the 
seventh mode of bhakti. To find no fault with anyone 
and to be contented with one's lot is the eighth mode 
of bhakti. Unreserved surrender with total faith in my 
strength is the ninth and highest stage. 
** Anyone who practices one of these nine modes of 
my bhakti pleases me most and reaches me without 
fail. 
      According to Griffths, the story of Savari is told and 
exist today in many different forms. The Kols of Middle 
India regard her as their mother; children are born in 
answer to her prayers; by her merit they are clothed and 
fed. The Kol tradition differs in many particulars from the 
story in the Ramayana. 
Mahabharata 
     Shavara (शवर)- A southern tribe, they joined the 

Pandavas in the war (VI. 46.51). 
अि वे या जगत तु डा पलथाशाश च भारत । 
शबरास तु बपुाश चवै व साश च सह नाकुलःै (VI. 46.51) 

   The Mahabharata Tribe - Shavara (शवर) may be 

identified with Jat Gotra - Shiwar (शीवर). 

Kirata ( करात) - Hailed from the eastern Himalayas and 

played a crucial role in the epic. Their ruler Bhagadatta 

was a powerful ally of Duryodhana and brought a division 
of elephants to the Kauravas. (VI.20.13) 

शार वतश चॊ रधरू महा मा; महे वासॊ गौतमश िच यॊधी। 

शकैः करातरै यवनःै प लवशै च; साध चममू उ रतॊ ऽिभपाित  

                                                                      (VI.20.13) 
According to Markandeya Purana, the Parna-Sabaras 
were among the people who lived in the right fore-foot (of 
the Tortoise) . The Sabaras were also mentioned along 
with the Pulindas in the same work as living in the 
southern regions. The Matsya Purana includes the Sabaras 
also among the daksina-patha-janapadas (southern 
countries) . 
BrhatSamhita 
    In the Brhatsamhita it continues that the western and 
south- eastern homes of the Sabaras and the Nisadas 
together with the habitat of a particular branch of Sahara 
called Nagna-parna-Sabars, which reads as follows: 

कि क धक टक थलिनषादरा ािणपु रकदाशाणाः। 
सहन पणशबरैरा षेा िे केदेशाः॥  

                          (वृहत् संिहता (कुमिवभागः, अ यायः १४/१०) 
    Kiskindha, kantakasthala, the territory of the Nisadas 
(aborigines), the PurikasDasarna, the naked Sabaras and 
Parnasabaras (those wearing leaves). All these places 
come under the jurisdiction of the triad beginning with 
Aslesa. 
   Venus should be attacked by another planet in this circle; 
he would kill shepherds, Sabars (a classof hunter), Sudras, 
Pundras, people of the western regions, Sulikas, forest 
dwellers, Dravidas and the coastal people. 

िप या ऽेव धो ह य यनेािवकाञ्  शवरशू ान् ॥  
                                           वृहत् संिहता (अ यायः ०९/१५) 
    The poet Bana tells the story of how Harsha Vardhana, 
immediately after his accession in A.D.607, went to search 
for his sister Rajya Sri in the wild forests of the Vindhyan 
Mountains. As he travelled across the hills, he met a Chief 
named Vyaghraketu, son of Sarabhaketu, and Nirghata, 
commander-in-chief of the Bhukampa  Sabaras. 'The King 
made enquiries of the Sahara Chief regarding  Rajya Sri; 
he replied that no woman answering to the description  
given by the King was known to have been seen in his 
jungles, but  promised to make vigorous efforts for her 
discovery. He suggested that she might have taken refuge 
in a hermitage and guided the King thither. Although the 
names seem to be fictitious-the Bhukampa  Sabaras means 
the 'earthquake' Sabaras- the story suggests that n at this 
time the Saoras were still powerful in the Vindhyan Hills. 
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 Bhanabhattaa (606 to 648 CE) in his prose Kadambari 
gives a graphic description of a tribal gang, which was 
moving in a forest in a day to day hunting activity:- 
    Here one important information is given by the writer as 
he writes that the name of this tribal commander was 
Matanga. Matanga is the name of lord Siva. He is also 
poetically to take shelter before mother goddess ‘Durga’. 
     According to Bana, Sabaras were described to be lived 
in the forests of the Vindhyas, who killed the lions for the 
pearls attached to their nails . 
The Natya-Sutra-  attributed to Bharata Muni of the 
(sixth century  A.D.), refers to the Saoras as charcoal-
burners, and lays down the rule  that when they or other 
barbarians such as the Odras are represented  on the stage, 
they should be made to talk vibhasa, which probably  
means that they were to use a rough dialect flavored with 
tribal words. 
Odiya Literature 
    Sarala Das in his Oriya Mahabharata also refers to the 
striking personality of a Savara/Saora named Ekalabya, a 
brave warrior and great intellectual. In the Swargarohana 
chapter of Mahabharata, there is mention about Jara 
Savara, their original ancestor who was said to have shot 
Lord Krishna in the form of a deer. 
Sabara tribal affinity with the  Lord Lagannatha 
culture 
     Discussion on the Savara affiliation with Lord 
Jagannatha and his culture. Comprehensive studies are 
being made on the Savara tribe and its culture to 
demonstrate it as the harbinger of the Cult of Jagannatha. 
The prevailing traditions and some of the literary sources, 
which refer to the tribal link of the Lord, also tend towards 
the Savara association. Lord Jagannatha has been extolled 
thus as ‘Savara–Deity’ by the elite and laity alike. The 
hypothesis pertaining to the Savara connection with the 
Cult may be briefed up as follows : 
i] The Savara tribe was devoted to the worship of Lord 

Jagannatha from very early  time, which is embodied 
in the story of the Savara chieftain Vishwavasu and deity 
Nilamadhava of the Indradyumna Tradition. 

ii] The special non-Brahmana priests in the Jagannatha 
temple of Puri are  designated as ‘Daita’ and ‘Soaro’, 
who claim them to be the descendants of the Savara 
tribe; 

iii] The primary aspect of the Savara religion was the 
worship of Tree, Log and Stone, which is in vogue even 
to-day in the Cult of Jagannatha ; 

iv] The term ‘Jagannatha’ is said to be derived from the 
Jagant incarnation of Kiting – the chief Savara deity; 

v] The Oral tradition, current among the Saura (Savara) 
tribe of Paralakhemundi  region of modern Orissa, 
further lends support to the Savara affinity with Lord 
Jagannatha. 
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