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        Vedas are held to be the oldest literary documents available in the library of 
mankind. The four books called Vedas, or 'books of knowledge' have been orally 
transmitted from one generation to another in different parts of India for more than five 
thousand years. 

The Foundation of man and nature with relation to God has been described since the 
Vedic period. It is accepted that without Vedic vision Indian culture cannot be thought of 
the dawn of Indian wisdom points out to the incredibly significant connection between 
man and nature, hence the Vedic seers accepted worshiping nature.  
     0.I The Veda itself is the secret of the Veda. The foundation stone that India 
contributed to civilization, the Veda, is said to embody the regulations, the laws of the 
universe as 'seen' by the gifted poets, prophets or seers, the rṣis. "Set by them in a special 
language to be joyfully proclaimed for future ages, it has come down to us through an 
elaborate oral tradition, consciously designed to prevent any distortion. Even today had 
we no written record available, it would still be possible to have access to the Veda as it 
existed when the text was fixed three or four thousand years ago!"1 

"Whatever may be the date of Vedic hymns, whether 1500 or 15000 B.C., they have 
their own unique place and stand by themselves in the literature of the world. They tell 
us something of the early growth of the human mind of which we find no trace 
anywhere else. Whatever aesthetic judgments may be pronounced on them, in the eyes 
of the historian and the psychologist they will always retain, their peculiar value, for 
superior to the oldest chronicles, for superior to the most ancient inscriptions, for every 
verse may every word in them, is an authentic document in the history of the greatest 
empire, the empire of the human mind, as established in India, in the second millennium 
B.C."2 

    "The Vedas are still learnt by heart as they were long before the invasion of 
Alexander, and could now be restored from the lips of religious teachers if every 
manuscript or printed copy of them were destroyed."3 

     0.II Apart from the antiquity and the uninterrupted oral tradition, the significance of 

Veda lies in its profound, positive and pristine world-view wherein the trinity of 

principles namely God, (Īśvara), Man (jīva) and Nature (Prakṛtī) is pronounced at various 

levels; but all the three entities are depicted in such an interconnected and intertwined 

manner that none of these can be stated to exist exclusively. The universal message and 

the eternal essence of the Vedic view is rooted in its holistic conception of God, Man and 

Nature which reflects to be ‘One in Many' as well as 'Many in One.'4
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To illustrate this unitive vision of the Vedas, it would be 

appropriate to quote two well-known verses from Rgveda 

and Yajurveda each which explicitly mention the above 

three eternal principles - God, Man and Nature as follows: 

    dvāsuparṇā sayujā sakhāyā samānaṁ vrkṣaṁ 

pariṣasvajāte 

    tayoranyaḥ pippalaṁ svādu atti anaśnannanyo 

abhicākaśīti.5 

i.e., two beautiful-winged birds are co-habitating in a 

friendly manner on the same tree; one of them is eating the 

tasty pippala fruit while the other, that does not eat, 

overlooks all. 

īśāvāsyamidaṁ sarvaṁ yatkiñca jagatyāṁ jagat 
tena tyaktena bhuñjīthā mā gṛdhaḥ kasyasviddhanam.6 
 

    i.e., All whatever exists in this universe, is pervaded by 
God supreme. Enjoy it, knowing full well that it will have 
to be abandoned/ renounced. Do not be greedy. To whom 
do the riches belong. 

     0.III Accordingly, God or Īśvara in Vedic view is the 
pure and perfect, Divine, Supreme self who is not affected 
with the worldly afflictions. The human being or jīva is the 
doer and enjoyer of fruits of his own actions while the 
third factor matter or Prakrti is the abode of all natural 
processes taking place. In fact, the traditional Indian 
conception of God or the supreme self as Saccidānanda 
represents this trifurcation in a subtle way Such as follows: 
God                                     Man                   Nature 

Sat (= Ever existent)           Sat and       Sat only 

Cit (= Conscious)       chit                     ----- 

Ananda (= Blissful)        ----                      ------ 

    The Vedic view of God enunciates the divinity in 
various ways but the broadly underlying idea of One, 
Supreme, Omnipotent, Omniscient and omnipresent being 
is the most pervasive. 
     God has been depicted in several expressions and also 
described variously as father or mother, brother, friend, 
lover, and a guest in the Vedas but there is no suggestion 
of his physical appearance in any way. So, the one with 
many names, masculine and the feminine, abstract as well 
as manifesto all have been well accommodated in the 
catholic attitude regarding God reflected throughout the 
Vedic elucidation. The divine presence has been narrated 
in the glory of the Nature and the harmony of the ṛta 
(cosmic order). In other words, 

   “The divinity is to be apprehended in terms of moral and 
aesthetic values. Vedic worship is aniconic. It uses no 
symbol besides what is found in Vedic poetry and ritual. 
As no material image is used, the Vedic poet can easily 
identify one Deva with another."7 

   0.IV This brings us to the Vedic conception of man. It 
goes without saying in this regard that the word 'man' is 
used here as a gender neutral term and it simply denotes a 
person or a human being. According to Vedic view, we, 
the human beings are the most blessed ones in the sense 
that we are not only born as the progeny of the divine but 
also have the potential to awaken and enlighten our 
consciousness from high to higher and then the highest 
levels of existence. But it must be mentioned here that the 
Vedic view emphasizes upon the inner transformation of 
man rather than any external or socialized sense as being 
proposed by some modern scholars. 
    In other words, the Vedic view conceives of a human 
being in a progressive or ascent-oriented8 model, initially 
as jana or merely a born being, then describes him as a 
purusa or an embodied consciousness while ultimately it 
proclaims him to be Manu or a rational being and bear the 
divine: 

manurbhavajanayādaivyam janam.9 
 

     i.e., May you first strive to become a Man and then rise 
to the status of an enlightened one, the Divine! 
     From this point of view, knowledge, freedom of will, 
responsibility and enjoyment of fruits are all assigned to a 
human being to enable him to strive for his sublime 
aspirations and accomplish his ultimate aim of cosmic 
peace through a perfect parity between his inner nature and 
the external world at large so that there is no distortion or 
disparity at various levels of existence. The Vedic vision 
of man as a moral agent is therefore, duty-centric rather 
than the contemporary rights-oriented approach. 
      It is in this background that the Vedic prayers for 
fearlessness,10 goodwill11 and moral upliftment of human 
beings as well as care and concern for the Nature around 
him should be comprehended. The Vedas present an 
utmost expression of harmony between God and Man, 
Man and Man as well as Man and Nature. The charm of 
Vedic depiction lies in the intense emotional bonding 
amongst these three principles of the universe. Just as there 
are narrations of several relations conceived between God 
and Man, similarly we find many expressions of the inner 
bonding between Man and Man and also Man and Nature: 
Son, Mother, Father, Friend, Protector and Benefactor etc. 
    0.V The glory of Nature has been manifested in Vedic 
poetry with utmost devotion. The Veda inculcates the 
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culture of caring and nurturing Nature not only in 
personified presence but also divinized magnificence. 
     Vedic vision of Nature is poetically rendered in various 
ways; different deities invoked in the Vedic verses are in 
fact several aspects of Nature. The Vedas visualize the 
beauty of Nature in diverse forms such as physical, 
psychical and spiritual. Almost all the aspects of Nature - 
earth, water, fire, air, storm, sky, rain, forests, mountains, 
rivers, animals, birds and reptiles have been eulogized in 
the Vedas, so much so that the Vedic wisdom itself has 
been stated to have originated in the lap of Mother Nature: 
 

upahvare girīṇāṁ sangame ca nadīnām 
uhiyā vipro ajāyata.12 
 

     i.e., The all-wise Lord manifests himself to them, who 
pray in the valleys of mountains and at the confluence of 
streams. 
     In the Vedic world-view, all life in the cosmos is inter-
related and interwoven; the process of transmutation, 
cyclic degeneration and regeneration of natural resources 
is an underlying postulate. The Man-Nature 
interdependence is at the centre of Vedic vision enunciated 
through sacred incantations and articulated as rituals for 
repeated reminding of the need to sustain and foster the 
ecological balance of Nature. 
    It is not without reason then, that the feelings of mutual 
affinity, universal friendship, apology,13 grace14 and 
gratitude34 are abundantly expressed in the Vedic verses 
in the most gracious manner. That is why the Vedic 
delineation has been held to the earliest and the best form 
of poetry: 
     “Very many of the hymns are merely strings of 
formulae, but some, despite all the constraints which 
weigh upon them, show remarkable vigour and originality, 
and classical India never attained the intensity of 
expression of some of these old poems.” 
0.VI Even beyond the form of Vedic poetry and the 
narration of above mentioned three entities in an effective 
and spontaneous manner, it is the interconnectedness of the 
entities envisioned in Vedic view which points towards an 
inherent idea of cosmic order, coherence and 
compatibility, best expressed through the key concepts of 
ṛta and satya, tapas and yajña in Vedic philosophy. 
    The concept of ṛta is the most basic and foundational 
principle in Vedic view; it is so, wide that it includes 
within its ambit the ritual, the natural as well as the moral 
order. The spirit of ṛta pervades and guides the cosmos 
from within, even the Supreme being derives his sanction 
from the moral law so that there is perfect divine justice, 
manifested through all cosmic activities. From this point of 

view, the Vedic notion of ṛta anticipates the doctrine of 
karma because it implies that even in the case of individual 
actions, ṛta, the eternal moral law, is responsible for the 
appointment of reward and punishment. Various aspects of 
ṛta inclusively signify that, "the three universal types of 
being viz. God, soul and matter (are) all bound by the 
universal spirit of stain their respective fields of activity." 
    To put it more precisely,“.... ṛta is the nucleus, the navel 
or the hub of all movements, of the wheel of life." The 
principle of ṛta signifies the sublime and inviolable 
regularity of the cosmos as also the inner harmony and 
moral order of a man's conduct. The Vedic idea of ṛta 
finds its manifestation in the moral principle of the 
individual, i.e., satya. ṛta and satya are in fact the key 
words of Vedic philosophy and represent twin aspects of 
the same notion; hence both are said to be born out of the 
same source, tapas.15 

     Tapas is the spiritual fire blazing in the heart of man, 
which, being kindled, lifts him from the animal to the 
spiritual (divine) plane. Ṛta and satya as ends and tapas as 
the means form the foundation of Vedic philosophy and 
religion. It is, therefore, that according to the Veda, true 
worship is rendered when it is offered with the observation 
of ṛta and satya and with śraddhā (faith) and tapas.16 

In brief, ṛta and satya stand for the Vedic view of 
interdependence between Natural law and the moral law; 
both these  
    laws have also been expressed by the word Dharma. 
The Veda envisages that those who live in terms of ṛta as 
moral form, also participate in ṛta as aesthetic form, since 
good life is made happy and beautiful by the bountiful 
Nature. 
    The holistic and harmonious view of Veda is contained 
in yet another key concept of yajña which symbolizes the 
subtle Vedic ideal of cosmic interdependence among God, 
Man and Nature. The secret of this principle of yajña lies 
in offering oneself for the other: “The Vedas regard the 
universe as a seamless garment in which all living beings 
have their appropriate places. Their interdependency is 
emphasized, the welfare of one being determined by the 
welfare of all.” Etymologically the term Yajña signifies a 
spirit of cosmic harmony through sacrificing one's own 
limited interests for the world at large. The process of 
mutual re-enforcement and benign sacrifice operates at 
both the levels-microcosmic as well as macrocosmic, 
wherein the divine offers himself for creating the world. 
Nature offers itself for protecting and sustaining the life 
while it is the obligation of Man to cultivate his inner sense 
of casting off the petty pursuits so as to protect and 
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 restrengthen the external environment around him. In fact 
the Veda has itself proclaimed yajña to be the navel of the 
universe. 
     Yajña is the central thread binding together the souls of 
men with the divine on the one end and the natural forces 
on the other. 
 

Conclusion- 
 

      What follows from the above brief delineation is that 
the Vedic view of God, Man and Nature is an inclusive 
one; it accepts and accommodates God, Man and Nature, 
all the three as eternal, independent entities but at the same 
time envisages a strong synthesis among these. In fact the 
quintessence of Vedic philosophy lies in comprehending 
the clue that while the Divine is the supreme protector of 
ṛta and the Natural powers uphold their being resources for 
sustaining the world, it is obligatory upon us, the human 
beings, to enhance our moral worth, inculcate a sense of 
righteousness, and maintain the balance. It is therefore that 
the Vedas invariably exhort man to overcome evil and 
proceed further till the final goal of universal harmony is 
achieved; the ultimate stage of ecstasy is solicited herein 
through a self-disciplined, well ordained and harmonious 
way of life which is the perennially relevant message of 
the Vedas. 
    This is the Vedic prayer for cosmic peace; wherein all 
the three eternal principles mentioned above are aspired to 
exist in complete concord: 
       dyauḥ  śāntirantariksaṁ śāntiḥ prthivī śāntirāpaḥ 
śāntirosadhayaḥ śāntiḥ vanaspatayaḥ śāntirviśvedevāḥ 
śāntirbrahma śāntiḥ sarvaṁ śāntiḥ śāntireva śāntiḥ sā mā 
śāntiredhi.17 

          Om  śāntiḥ śāntiḥ śāntiḥ 
 

      i.e., May the sky be peaceful, may the midspace be 
peaceful, may the earth be peaceful, may the waters be 
peaceful, may the annual plants be peaceful, may the 
forests be peaceful, may all the bounties of Nature be 
peaceful, may the knowledge be peaceful, may all the 
things be peaceful, may there be peace and peace only, 
may such a peace come to me. 
 

   Peace, Peace, Peace. 
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