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Abstract:

The Vedas are treated to be the oldest literature of the world. When the people of the
other continents were in darkness (under developed) our Vedic seers contributed to
science, technology, mathematics,, astrology, astronomy and high philosophical order at
all. The built the treasure house of India full of human wisdom, social welfare, unity,
peace and prosperity, instead of personal gain or internal prosperity at large. Vedas are the
only treasure house of knowledge of our present thoughts. By standing upon the old iron
pillar of our thoughts we the present generation above to go upwards day by day in every
aspects of our life.

Teachers associated with higher education in modern India are expected to be aware of
the educational scenario in ancient India. Indian education has a glorious past and hence
the modern educators may profitably turn back with an open mind to ancient India, the
experience of the past may help us in many area and there again to a large extent in
shaping education in contemporary India. This write up aims at presenting an idea of
teachers and teachings in ancient India, particularly of the Vedic period and its relevance
to modern era. Obviously in this connection, we are to take into consideration the
connected issues, viz. syllabi, kind of students educational strategies, regulations, types of
institutions, convocation etc.
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Introduction:

The Vedas are treated to be the oldest literature of the world. When the people of the
other continents were in darkness (under developed) our Vedic seers contributed to
science, technology, mathematics,, astrology, astronomy and high philosophical order at
all. The built the treasure house of India full of human wisdom, social welfare, unity,
peace and prosperity, instead of personal gain or internal prosperity at large. Vedas are the
only treasure house of knowledge of our present thoughts. By standing upon the old iron
pillar of our thoughts we the present generation above to go upwards day by day in every
aspects of our life.

Teachers associated with higher education in modern India are expected to be aware of
the educational scenario in ancient India. Indian education has a glorious past and hence
the modern educators may profitably turn back with an open mind to ancient India, the
experience of the past may help us in many area and there again to a large extent in
shaping education in contemporary India. This write up aims at presenting an idea of
teachers and teachings in ancient India, particularly of the Vedic period and its relevance
to modern era.
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Obviously in this connection, we are to take into
consideration the connected issues, viz. syllabi, kind of
students educational strategies, regulations, types of
institutions, convocation etc
Objectives:
The following are the specific objectives of the study-
(@) To study the education system in ancient India and its
relevance to modern era.
(b) To know the relation between teacher and student
(c) To acquaint with the general readers to extent the
Sanskrit literature.
(d) To know the female education system in Vedic India.
Methodology:
The descriptive and analytical methods are used in this
study. Both primary and secondary data have been used in
this study. The secondary data have been collected from
various books, different research papers, articles, journals,
websites etc. The primary data are mainly collected from
the original books.
Major Discussions: The famous Gurukul in ancient
India, particularly in the Vedic India, the residences of the
teachers served as the educational institutions, unlike the
present system; there were no public house to
accommodate the pupils. The pupils turned at the
residences of their respective teachers and continued to
reside there till the completion of their beducation. Such a
residence may be an Asrama (Hermitage), Devalaya
(Temple) or a personal house in as much as the teacher
may be either a sage or a priest or even a father. Thus,
there developed the famous Gurukula system in ancient
India. In this system the students were required to spend
some time with the teacher who considered the stay of
pupils with him an essential requirement for education.
The basic ideals of the institution of Gurukula was to
afford an opportunity of intimate contact between the
teachers and their disciples to provide an unique contact
of mind with mind and of spirit with sprit which no other
system or agency could replace as a substitute or
alternative. It is an established fact that education can
flourish only in an atmosphere where mutual cooperation
and understanding among the teacher and the taught
prevails. The reverence towards the teacher on the part of
the pupil and the affection for the disciples on the part of
teachers was responsible for the success of educational in
the “ Gurukul type” of education in ancient India.
The Samavartana or Convocation ceremony marked the
close of student life and the time of return home by the
student. The ceremony consisted in the student

renouncing the girdle and the deerskin, which he wore
during his student life,taking bath in scented water,taking
leave of the teacher and giving him Gurudakshina
(teacher’s fee) according to his means. At the time
ofparting, the teacher advised him as follows: “Satyam
vada (speak the truth) ,Svadhyayanma Pramadah” (don’t
swerve from the regular study)’ Prajatantum ma
vyavasetsth (don’t cut off the thread of thecreation),
Satyat ma pramaditavyam (one should not swerve from
welfare), Matri devo bhava (take your mother as
goddess), Pitro devo bhava (take your father as God).
Atithi devo bhava (take your guest as your god). Yoni
anavadyani karmani tani anustheyani no itarani (those acts
whish are good to be performed, not the others). This
convocation address comes to be praised by
Maxmullar,Goldsticker, Cibvan levi, Winternitz and
others.

In respect of Vedic India,, we come across three lists
of general courses recommended for studies.
(@)The first Vedic syllabus occurs in the Satapatha
Brahmanba enlisting four Vedas-Rik, Yajus, Sama and
Atharva Veda (each in four divisions viz. Sambhita,
Brahmana,Aranyaka And Upanisada), six Vedangas (
auxiliary sciences) viz. Siksa (phonetics), Kalpa (the
science of ritual)), Vyakarana (Grammar), Nirukta (the
science of etymology), Chandah (metries), and Jyotisa
(Astronomical science ), Anusasana Vedic regulations ),
Vidya, Vakovakya (conversation ), Itihasa- Purana
(current narratives and maxims ), Gathanarasamsi
(metrical sentences in praise of personalities ) . According
to Acharya Sayana, Vidya is philosophy, others take it to
mean science (vijnana). As we can gather from Manu and
Yajnavalkya, the word vidya gradually come to be used in
a wider sense to cover Veda, Vedanga, Dharmashastra,
Purana and Darshana.
(b)We come across the second Vedic syllabus in the
Chandogya Upanisada, covering above mentioned four
Vedas, Itihasa- Purana, Pitrya (regulations for pleasing the
manes ),Vedanam BVeda (grammar), Rasi (mathematics),
Daiva-vidya (science of omens), Nidhi (Spiritual
knowledge ), Vokovakya), Ekayana (regulations on
costoms), Bhutavidya (physics), Kshtravidya (polity),
Naksatra vidya (astronomy), Sarpavidya, Devajana-
vidya. It is Sankaracarya who understands cosmetics and
music by Devajanavidya.
(c)The third Vedic syllabus appears in the Vajasaneyi
Samhita (Sukla Yajurveda) and the Taittiriya Brahmana,
covering additionally Tarka (logic), leading to the growth

~117~



National Journal of Hindi & Sanskrit Research

of Nyaya (Indian logic). It is to be noted that in the
Upanisadic stage of India, supreme importance came to be
attached to the spiritual knowledge. The Brahamavidya
i.e. the knowledge of Brahman standing for spiritual
knowledge came to be declared as the foundation of all
knowledge. The Mundaka declares the Brahmavidya as
the para (supreme) and consider the rest as apara (other
than supreme). Interestingly the Upanisada asserts that
both types of knowledge para and apara (i.e. spiritual and
wordly) are to be acquired.

Educational Strategies or Teaching Methods:

The following may be pointed out as strategies or
methods employed for dissemination of
knowledge,usually in ancient India.

(a)Catechetiucal or Question —Answer Method: It is often
noticed that in introducing a topic in a group or session,
relevant questions and answer and presented. The
guestions were put by students to the teachers and in turn
the teachers, while replying, discussed the issue at length
with simple and popular examples. Even the Upanisadas
are found presented in the form of dialogues.
(b)Repetitive Method: We come across the account of
Varuna giving instruction to his own son Bhrigu. From
this example we can make the impression that repetition
was a method of education in the Vedic age.

(c)Student- Oriented Education: The main role in the
process of educational dissemination was played by
pupils, not by the preceptors. As observed already, the
question answer method was mostly followed in
instructional sessions in which the pupils by questioning
the preceptors played the major role.

(d)Three Fola Strategy: For learning a subject, the pupils
normally took recource to a three fola strategy viz.
Sravana (i.e. contemplation of the academic materials
learnt) and Nididhyasana (meditation or concentrated
contemplation).

Female Education In Vedic India: In the earlier Vedic
and Upanisadic times, Girls were free to through the
Upanayana ceremony, were the sacred thread, live a life
of celibacy Vedas, Vedangas and other subject studied in
those times along with their brother pupils. In the
Brhadaranyaka Upanisada 6.4.118. it is mentioned of
rotual to be performed by one desirous of obtaining an
educated child. Intersetingly it is found that Vedic
scriptures special subjects to be learnt by the female folk.
In several places there occurs the instruction. Nrtyam
gitam strinam karyam (it is duty of women to present
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dance and songs). Sewing, weaving, knitting, embroiding
ets. Were thought to be artistic disciplines to be acquired
by ladies . For example, Satapatha Brahmana observes:
“tat va etat strinam karma yatha unasutram karma”. The
word Una means hair of animal “sutra means a thread “
so the “Unasutra karma” means knitting of animals hairs
as thread and this is regarded as a vocational work for
women. It is observed in the Aitareya Brahmana, an old
Rigvedic brahmana that women create beauty by threads
of various colours on the sides and middle portions of
their garments. Women in Ancient India trained
themselves in different cottage industries , namely making
thread, dying of cloths, making ropes and bags ets.

In the chapter 30" of the Sukla Yajurveda, it is mentioned
of seventy vocations, of them eight vocations have been
specially mentioned for women. They are making of cage
of swords, making to toys, dying cloths, embroidery,
making Jharu. It can be inferred from the accounts of
valorous and expert female soldies that the Vedic women
received military education too. Yajurveda (ch.xxx)
prescribes ware craft for women. Compared to post vedic
period, the Vedic India provided wide-ranging education
to the female flok, showing better and effective
participation of women in education. Evedently there
came to be decay in female education from the of the
Dharmasutras and Smrits.

The Relation Between Teacher And Student:

The relation between teacher and pupil in ancient India
was very cordial. According to the Upanisads and
scriptures, every instructional session began with the
prayer “om saha na vavatu saha nau vunaktu saha viryam
karavavahoi/tejvasinavadhi tamastu ma vid visa vahai /om
shantih shantih shanthih.” The teachers and the pupils
jointly prayed for protection , nourishment, strength and
fruithful study equally for both and wished that there
should be no discord between them. Its speaks of here
attitude for maintaining a cordial relation.

Conclusion:

Thus we observe that the idea of the Vedic education
was lofty. Ample opportunity were provided to the pupil
for the development of his personality.The preceptor took
personal care of the pupils which resulted inevitably in a
multidimensional development of the pupil’s personality.
The pupils would endeavor to develop their personality
physically,mentally  their devotional service. The
educational system of Vedic period achieved a
pronounced success in connection with character
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formation, development of ppersonality, contribution to
knowledge in all branches of learning as well as social
well being and material prosperity. Though the literary
and scientific progress of this period could not reach a
stage of perfect solidarity and maturity, yet it makes an
insatiable ambition to extend the spheres of knowledge.
They felt that theirobjective would not be accomplished
only through chanting the hymns, rather it was thought
essential to acquire proficiency in comprehending and
analyzing their deeper significance. So if we can take or
include some ideas from ancient Indian education, then
we will be able to find an atmosphere of mutual
reverence, confidence and communication between the
teacher and the taught.
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