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Abstract-

Social philosophy is one of the most important branches of Philosophy. It is based on
human relationships in Society. Its aim is to interpret Society with reference to the Social
Unity of human beings. Social Philosophy defines the relations between man and social
groups. It seeks order and harmony in a social group among different groups or
institutions. The basic factor of social philosophy is knowledge of social ideas in social
relationships. Social philosophy is mainly two types- Western Social Philosophy and
Indian Social Philosophy. Indian Social Philosophy is inherent in Dharmasatra. It’s a
famous Sastra in ancient Sanskrit Literature. The term Dharmasastra is generally
applicable to both the Dharmastitras and the smrtis. The term smrtis indicates that these
codes are authorities on the basis of $ruti. Manusmrti is the first text of smrti sahitya.
According to Dr. Kevala Motavanee - ‘Manu dharmasastra has been studied in India
since the time of the advent of the Aryans in the country and has been held in high esteem
like the Vedas.” Dr. Bhagvan Dash wrote a text in the name of ‘The Science of Social
Organization’ here that mentions - ‘Manusmrti is the oldest Social Philosophy in the
world.’

Objective of this research paper-

The primary objective of this research paper is to identify and critically examine how
Western Social Philosophy reflects, parallels, or follows the principles of Dharmasastra.
The study aims to explore the conceptual similarities between Western social thought and
the normative, ethical, and institutional frameworks established in Dharmasastra, thereby
highlighting the central themes of Western Social Philosophy and presenting their
corresponding interpretations from a Dharmasastric perspective.

Keynotes-

Social Philosophy, Dharmasastra, Samskarapatracaritram, Samaja, Sambhtyasamutth-
anam, Kulam, Gurukula Vyavasta, Karmakara, Rajya, Nyaya, Sadacara, Sadgunyaniti,
Dharma, Samskrti, Varnavyavastha, and Samskara.

Introduction-

In modern times, social philosophy is largely influenced by Western theories.
However, Indian social philosophy is unique and unparalleled in many respects when
compared to Western thought. The earliest systematic reflection on social philosophy in
the world originated in India. Indian social philosophy is deeply rooted in spirituality and
morality, giving it an authoritative and holistic character. In ancient Indian literature ,
Dharmasastra is the only discipline in which the nature of western social philosophy has
been discussed extensively, though mostly in an indirect manner. Dr. Keval Motwani, in
his book Manu-dharmasastra, states that Indian social philosophy is not confined to India

alone; rather, its influence has extended to many parts of the world since ancient times.
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He highlights that elements of Indian social thought can be
traced across several ancient civilizations of Asia, the
Middle East, and beyond. 'This widespread influence
establishes theological foundation of Dharmasastra as
one of the world’s oldest and most enduring intellectual
traditions. Because of its deep theological and social
thought, India has been revered by various honorific names
such as Arsa Bharata,
Dharmabhiami,

Punyabhiimi, Karmabhiimi,
and Bharat Mata. This sentiment is

powerfully expressed by Manu, who declares: -

QARITHTT GFITTTTAT:| & & F1F [T g=ar
FFFTTFT:11"2 50 1t means from the presence of the elders

born in this land, all people on earth learn the true nature of
their own conduct.” Dharmasastra (Indian Social
Philosophy) comes from the Vedas.Vedic knowledge is
believed to have originated from the divine source. The
ancient sages, who realized the Vedas, composed the
Kalpastitra. The Kalpasiitra are of four types: Shrauta
Sttra, Shulba Sitra, Dharma Sttra , and Grihya Sitra.
Among them, the Dharma Sitra explain the rules and
structure of Indian society. From these Dharma Sutras,
many Smriti-based Dharmasastra texts were later
developed. The Dharmasastra explain that the proper
conduct and activities of human beings are essential for
maintaining a healthy social system. They describe the
importance of social order and righteous living. According
to the statement ““Shruti is known as the Veda, and
Dharmasastra is Smriti”, Bhagavan Manu explained that
another special name of Dharmasastra is Smriti. There is no
difference between Smriti and Dharmasastra. All
Dharmasastra texts composed by Manu and other sages
during the Smriti period are accepted as authoritative. The
tradition of Dharmasastra is very wide and well known.
Dharmasastra includes many important subjects such as the
varna—ashrama system, samskaras (rites), five great
sacrifices, and dharma. It explains social values that
promote worldly welfare and benefit human life. By
knowing these values and through self-realization, social
upliftment and public welfare become possible.
Dharmasastra clearly explains what should be done and
what should not be done, what is beneficial and harmful,
and what is proper and improper. A person who follows
these principles correctly in life is called an Arya. As
stated:- One who performs his duties and avoids forbidden
actions, and lives according to natural conduct, is called an

Arya.”- FAFH AT FHAFATTATIT fAsfa sFarar
& T I sfa &ga:11 3 2fa

From the Vedas to everyday social life, dharmasastra
is accepted everywhere as an authority. Therefore, all
scholars have praised Dharmasastra. It is said: “Dharma is

the foundation of the whole world. Through Dharma people
progress; through Dharma sins are destroyed; everything is

established in Dharma.” 797 “gwf fa*ex svra: 9fasr

gfafdam+ s  Although eating, sleeping, fear, and
reproduction are common to both humans and animals,
human greatness is seen through the practice of Dharma.
Thus, Dharmasastra exists to establish the true dignity of
human life.

Dharmasastra- In sacred India, among all the scriptures that

explain the four goals of life—Dharma, Artha, Kama, and
Moksha- Dharmasastra holds a special place as it follows
the authority of the Vedas. This is accepted by all scholars.
e The word Dharma comes from the root “dhy””, meaning
to uphold and nourish. A scripture that explains Dharma is
called Dharmasastra.

e The scripture praised by all other scriptures is called
Dharmasastra.

o A scripture that teaches rules and guidance for complete
human development is called Dharmasastra.

o A scripture that helps in attaining the four goals of life is
called Dharmasastra.

o A scripture that is authoritative like the Vedas, based on
Shruti, is known as Dharmasastra.

e A scripture that gives knowledge of human rites and
conduct is also called Dharmasastra Dharmasastra
discusses important topics such as conduct, social laws,
penance, rites, charity, sacrifice, ancestor worship, ethics,
devotion, time, purity, impurity, worship, and peace.

Based on its authority from the Vedas, the subjects of
Dharmashastra are generally divided into three parts:

1. Achara (Conduct)
2.Vyavahara (Law and Justice)
3.Prayashchitta (Atonement)

The Achara section describes duties that produce Dharma,
such as rites from conception to death, duties of social
classes and stages of life, daily routine, five great sacrifices,
vows, fasting, purity of materials, and customs of place,
family, and community. The Vyavahara section explains
royal duties such as protection of subjects and land, justice,
eighteen types of disputes, punishment, and inheritance
laws. The Prayashchitta section explains sins, their causes,
classifications of sinful acts (major and minor sins), and
rules of atonement.

Interpreting the Subjects of Western Social Philosophy
through Dharmasastric Thought-

In the modern age, the Western social philosopher J. S.
Mackenzie presented the main subjects of social philosophy
in his book Outlines of Social Philosophy. Below, these
subjects are explained according to Dharmasastra , that is,
from the viewpoint of Indian social philosophy.
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Western Social Philosophy Dharmasistra (Indian View)

Human Nature Samskdrapitracaritram

Community Samudiyva / Sam3ja

Modes of Association Sambhivasamutthinam
Family Kulam

Educational Institutions Gurukula Vyavastd
Industrnial Institutions / Workers Karmakari

The State Rijva

Tustice Mydva

Social [deals Sadacira / Sisticira

International Relations Sidgunyanin.
Place of Religion Dharma..
Place of Culture Samskrt .

Caste System Varpavyavasthi

Rituals Samskara

Indian social philosophy, as explained in Dharmasastra ,
gives importance to moral conduct, collective welfare,
Dharma, and character formation, offering a holistic and
value-based view of society.

1. Human Nature ( Samskarapatracaritram ) -

Social philosophy examines the place of human beings in
the world, the definition of humanity, and the social nature
of humans. Human beings hold a unique and independent
position on earth. Among all living beings, humans are
considered the (highest) and most beneficial.

The natural and fundamental quality of humanity is the
power of thought or reasoning (discrimination). Because of
this power, humans are different from all other creatures.
From the beginning of creation, humans have reflected
upon themselves. Social philosophers state that human
reason illuminates life like a divine light and has the
capacity to unite the whole world. From birth to death,
humans continuously try to solve their problems through
reasoning power.

Dharmasastra acts as a guide and teacher of human life. In
Dharmas$astra, human nature is described as “character
shaped by samskaras (impressions)”. A person’s nature is
formed by impressions acquired in previous lives. To make
human nature stable and strong, Dharmasastra prescribes
moral knowledge and religious practices. Since a person’s
nature determines the direction and stability of life, Manu
states that once an action is properly performed according

to Dharma, it should not be abandoned. ZIT-

AT =wfE 7 7 F=99 Igaq T TeHar e
T Redaqussiy

Thus, to attain noble character, practicing the principles of
Dharmasastra in daily life is essential.

2. Community (Samudaya / Samaja)

Community is a fundamental subject of social

philosophy. It may refer to a village, town, or nation. A
group of people living together for common welfare is
called a community. The English word community means
“to serve together.”
When people live together selflessly to fulfill social needs,
it forms a community. In villages, towns, and nations,
humans fulfill their economic, political, religious, and
cultural needs collectively. Where long-term social
interaction exists, a community naturally develops. Here,
collective welfare is more important than individual
interest.

e In Dharmasastra, community is called Samaja
(society)—a place where people unite and work together
for common good. Indian scriptures use many terms for
society, such as country, people, state, and nation.
Detailed discussion of society appears in the context of
royal duties. zrer-

o T R TfRrey A el 7 dafie =R
o THHTAAHTHR TaTSiied serdTaaaql’ =i
3. Modes of Association (Sambhiiyasamutthanam)-

The systems through which social institutions function
are called modes of association. These systems help in the
creation, protection, and stability of social institutions like
family and education.

In Dharmasastra, this concept is called Sambhiya-
samutthana, meaning collective enterprise. Merchants,
priests, workers, and farmers jointly perform their duties
for common benefit. Profit and loss are shared according to

contribution and agreement. This concept is clearly
explained by Narada, emphasizing cooperation and fairness

in collective work. =T~ FOTFIAEAT I F9 T T
TEAEIAHAT ATGIIS TAH| | FAST AT FF T[T
FAATH| ST TRHIEAIISgRLra: || aRIsfafmr g
U TAY TS AMGW:| SqASAT AT JigE  qF
GRUEL I IEEE

4. Family (Kulam)

Family is a vital unit of social philosophy and the
foundation of society and the nation. It is a universal
institution. Indian thought gives the highest importance to
family. Moral, cultural, economic, religious, and social
values are first learned in the family.

There are two types of families:

1. Nuclear family — parents and children

2. Joint family — multiple generations living together
Marriage is an essential part of family life. Endogamous
and exogamous marriages are discussed in both social
philosophy and Dharmasastra.
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In Dharmashastra, family is called Kulam. Man and
woman together form the foundation of the family. Here

Manu Said- fR&T FearssscHAT IgHET TROISHAQ STeT
T et = e e =i
In a joint family, the members include the mother, father,
brother, sister, son, daughter, daughter-in-law, grandson,
and great-grandson. In such a family system, the father has
the main responsibility of protecting and managing the
family. T9T-
qger W st st st g W afed o e
FTO T & gy

Therefore, it is stated that in a joint family, a woman
should not spend the family wealth or even her husband’s
wealth according to her own wish, without the permission
of her husband. This rule was meant to maintain discipline,
harmony, and proper management of the joint family
system.

According to Dharmasastra, the Creator divided His

own being into two parts—one became man and the other
became woman. From this union, creation continued. Thus,
man and woman together form the foundation of the
family.
The Manusmriti states that when both husband and wife are
satisfied with each other, peace and prosperity always
remain in that family. Mutual harmony between husband
and wife ensures the well-being of the household.

TAT- T=CET WHEAT AAT W= AT a9 | I
A Feamor o & gt st

Dharmasastra strongly emphasizes the importance of the
joint family system. Texts such as Gautama Dharmasutra,

Manusmriti, Yajnavalkya Smriti, and Narada Smriti
highlight the special value of the joint family as the basis of

social harmony and moral life. Z=IT- SEAfAT TIQA THA
T ORI T dge Reemstarsr 8 straarnie =i
The members of a joint family include the mother, father,
brother, sister, son, daughter, daughter-in-law, grandson,
and great-grandson. In a joint family, the father has the
primary responsibility of protecting and managing the
family. Therefore, it is stated that a woman should not
spend the joint family property or her husband’s wealth
according to her own will. T9T-
7 gl o o Tgmegwerq @R 7 ey R
e WA BEfy
The main purpose of the family is the protection of
Dharma.
5. Educational Institutions ( Gurukula Vyavasta)

Social philosophy discusses the importance, methods, and
aims of education.

The Dharmasastraic education system, especially the
Gurukula system, is the inspiration for modern education.
Discipline, moral training, self-control, non-violence,
truthfulness, and character-building are the main aims of
education.

Education is not only intellectual but also ethical and
spiritual. Dharmasastra describes educational samskaras
such as initiation into learning, sacred thread ceremony,
study of the Vedas, and completion of education. “In the
Dharmasastras, a system called Brahmanidhi existed for the

protection and support of the field of education.” TaT- T
AT 7 ATHAT g0 7 = Featd)l JeuTsm=n Hearasr
sTgorsaeray fAfe 1 7 a7 = 7 Raaft skEQ

FEATARAGART: AT @ g4 =

6. Industrial Institutions ( Karmakara )-

Social philosophy examines the role of workers,
cooperation, wages, and justice. In Dharmasastra, workers
are called Karmakaras. According to Narada, workers are
classified into four types based on their roles.
1.Shishya — A student who studies after undergoing the
Upanayana (sacred initiation ceremony).

2.Antevasi — A learner who stays with the teacher,
especially to learn skills or crafts.

3.Bhritiya (Bhritaka) — A servant or worker who does work
for wages.

4.Adhikarmakrit — A person appointed to manage or work
in family-related business matters.

BRI R N R GE R R RCIE B IR B L C
TIRAT STETE] [ESTa: 1115 3

Wages are determined according to ability, devotion, and
nature of work. Dharmasastra strongly supports fair
wages, worker protection, and legal remedies. Kings were
responsible for protecting labor rights and ensuring justice.
7. State (Rajya)

Social philosophy discusses the nature, governance,
ethics, and administration of the state. Dharmasastra
considers the state (Rajya) as a primary subject. National
prosperity depends on fertile land, natural resources, trade,
water, education, and moral citizens. Manu emphasizes that
without learned and virtuous leaders, a nation suffers from

poverty and disorder. IIT-

ToTy IRy TRawmHESH
ghferentadfiRamue =

8. Justice (Nyaya)

Justice is a central theme in social philosophy. In social
philosophy, all legal matters are described. These include
the general concept of justice, distribution of justice,

educational justice, justice in exchange, reward,
punishment, equality, and rights.

Ry o
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Dharmasastra gives detailed explanations of judicial
administration. The king’s foremost duty is fair justice.
Judicial decisions should be based on Dharma, free from

anger and greed. TT-  SHYLTAT TEUT: TEAHTHSGEHT:|
ATETTRAET g Thifaa: 17 i

A king who wishes to examine legal matters (cases or
disputes) should carry out his duties in consultation with
learned Brahmanas and ministers. This has been clearly
prescribed in the Yajfiavalkya Smrti. A king who wishes to
examine legal matters (cases or disputes) should carry out
his duties in consultation with learned Brahmanas and
ministers. This has been clearly prescribed in the

Yajfiavalkya Smiti.- =ragraT: vedfgsfesiad: @@
THLATETTATT Hrearataatea: 128 3
Although  Arthashasastra  exists, Dharmasastra is

considered superior in moral authority. In cases without
evidence, the king becomes the final authority.

= itk T adamemriameET: s

THLATETHATA
gHATERAY g RS adT sEgrr R seam
e =

According to Manu, there are eighteen kinds of legal
disputes (Vyavahara)-

1. radanam
niksepah
asvami-vikrayah
sambhiya-samutthanarh
dattasyanapakarma
vetanadanam
sarmvid-vyatikramah
kraya-vikraya-anusayah
svami-pala-vivadah

©WooNO Ok WDN

=y
o

. stma-vivadah

=
=

. vak-parusyam
. danda-parusyarn
. Steyarn
. sahasarm
. stri-sangrahanarn
. stri-pundarmah
. vibhagah and
18. dytta-samahvayah
9. Social Ideals ( Sadachara)-
Social philosophy discusses ideals like equality, freedom,
brotherhood, democracy, and moral excellence. These
ideals apply equally to all people, regardless of caste or
gender.
In Dharmasastra, social ideals are expressed through

Sadachara (righteous conduct). “®@dT TTYAT T =TT T
a1l “Good conduct (Sadachara) is the foundation of

e el N
~No oA WN

moral society and national character. Manu, Gautama, and
Yajnavalkya unanimously declare that Dharma is based on
the Vedas, Smriti, and good conduct. For the construction
of a great nation, knowledge of proper conduct (Sadachara)

is extremely necessary. T=IT- STFTT: TTAT &H: HL<h: T
T 7| TR R ET (At EraTeHaT e 1120 3

10. International Relations ( Sadgunya Niti ).
International relations refer to the political, economic,
social, cultural, and military connections between two or
more countries. For the protection and development of a
nation, it is necessary not only to maintain good relations
with neighbouring countries but also to establish friendly
and positive relations with all nations. Thus, the main goal
of international relations is the welfare of the nation. From
a social philosophy perspective, the study of international
relations includes:

o General introduction to international relations
International ethics

International law and regulations

International trade

War and peace

o Progress in international relations

In Dharmasastra, the principles of international relations are
described through the Sadgunya Niti (Sixfold Policy).It
explains how and when a nation should maintain relations
with other nations. According to Manu Smrti, the study of
international relations is based on war and peace.
International relations are divided into six categories
(Sadgunya).-  Sandhih, Vigrahah, Yanah, Asanah,

Sansrayah, Dvaidhibhava. “@fe& o g =9 awma=a
EII-CIRIER B R R EH W B R I R

Further, there are four types of states in international
relations:

1. Friendly state (Mitra)

2. Hostile state (Shatru)

3. Neutral/Indifferent state (Udasin)

4. Mediating state (Madhyastha)
These classifications are based on the Sixfold Policy
(Sadgunya Niti).
11. Religion- (Dharma)
Society cannot exist even for a moment without dharma. In
fact, the upliftment of society is possible only through
dharma. Therefore, social philosophy discusses the nature
of dharma, its main characteristics, religious practices,
religion in education, religion and social service, the
relationship between the state and religion, religious
tolerance, international religion, the role of religion in
social equality, the defects within religion, and religious
progress. Here, the word dharma is used in the sense of
“Religion,” and therefore it is understood in a somewhat
narrow meaning.
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In Western thought, religion has a limited meaning, but in
Dharmashastra, Dharma includes law, duty, morality,
conduct, and social order. Dharma supports society just as
life supports the body. It guides humans from birth to death.
Manu declares that Dharma alone accompanies a person

TH TT qEgAl Heasagana
AT T AT gty e 122ty

12. Culture (Samskrti )

Social philosophy highlights culture as the goal of human
life. It discusses the nature of culture, the place of science
in culture, the place of literature in culture, the place of
philosophy in culture, and the social importance of culture.
Dharmasastra represents eternal Indian culture, which
purifies, refines, and elevates human life.Indian culture
emphasizes truth, non-violence, tolerance, sacrifice, respect
for parents and teachers, spirituality, and universal welfare.
Dharmasastra is the primary text explaining these values.
TAT- /T TOAT GEFQraaamn23 5fq qerfganmr: &,
FraarecatafersT | Regantagararsh, shar @ 9
||’24§%

13. Ritual Acts (Dharmika Anustan) -

Social philosophers use the concept of religious rituals in
the sense of “purity and perfection.”It is stated that by
performing these rituals in a proper and prescribed manner,
physical, social, intellectual, and spiritual purification takes
place. Although there are many religious rituals, social
philosophers believe that the sixteen sacraments (Sodasa
Sarhskaras) are of special importance.

In Dharmasastra, the term “Sarmskara” is mentioned in the
context of religious rituals. Dharmasastra explains sixteen
samskaras from  conception to  funeral rites.1.
Garbadhanam 2. Purhsavanam 3.Stmantonnayanam 4.Jata-
karma 5.Namakaranam  6.Niskramanam 7.Annaprasanam
8.Cadakarma 9. Karnavedhah 10. Aksararambhahll.
Upanayanam 12. Vedarambhah 13.Kesantah 14.Samavar-
tanam 15.Vivahah 16. Antyestisarhskarah (Smasanah).
These rituals purify physical, mental, social, and spiritual
life.

14. Caste System (Varna System)-

The caste system is a form of social organization. In it, a
person’s purity and impurity are taken into consideration.
The term jati (caste) is derived from the word “Jana”
(people/birth). Therefore, the origin of the caste system is
based on birth. Through hereditary succession, endogamous
marriage (marriage within the same caste), restrictions on
commensality (food relations), occupation, and hierarchical
gradation of castes, the caste system is established and
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